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1.0 Introduction 
 
1.1 Human Rights’ History, Central Instruments and Universality 
The international human rights were adopted in 1948 and made as a commitment between all 
the states in the world in order to uphold dignity and justice for every individual all over the 
globe. These rights apply to all people of the world, no matter where you are from, what your 
beliefs are or which language you are speaking. An attempt of creating international human 
rights was already made after World War 1 with the League of Nations. However, the 
international rights and policy were only halfway universal in this period, and a lot of states 
were regarded as unequal to the rest of the world community. After World War 2, the 
atmosphere and the need for international “rules and guidelines”, like the Human Rights, had 
become bigger. In the words of Ishay: “The triumph over fascist power politics at the price of 
tens of millions of lives launched a renewed effort to implement universal rights world-
wide”(Ishay:2008:179). The realization of the International Human Rights came as a surprise 
to a lot of people, and some of the reactions were that these rights were too Utopian. The 
Human Rights were however not only based on idealism. It was also a lot of realism behind. 
One of the reasons why they became a reality so shortly after World War 2, is that some of 
the intentions behind them were to prevent a war like that and especially Holocaust with it 
horror, to ever happen again. It was first of all the systematic annihilation of selected groups 
in the society (the Jews, gypsies, homosexuals and disabled individuals) that led to so many 
reactions. Mainly because of the conflicts between the east and west, but also difficulties with 
the establishment of a common implementation system, the United Nation had to split the 
work with the operationalization of the World Declaration into two independent 
texts(Høstmælingen: 2006:42). One of the developments of the human rights since 1945 is the 
rights for individuals. Before 1945, the common understanding of the human rights was 
mostly based on a juridical relation between states. Reflecting over the Human Rights and 
their importance in the world today, we realize they are so incorporated in our lives that we 
almost take them for granted. The Human Rights have so much influence in our society that 
they have almost become a quasi- religion. This underscores the reason behind so many 
reactions towards states which regularly violates the International Human Rights today. The 
UN principles are based on peaceful means for a settlement in cases of conflict, fundamental 
freedoms for each individual, cooperation between the member states to secure the Human 
Rights and the right for every state to self-determination. 
 
It is not easy to define what Human Rights are, but an important value is that it is not a matter 
of duties for the individuals, but rather rights for the individuals.  It is all the the states and the 
organs created by the states, which create the Human Rights. Not only are the states obliged 
to respect the rights of the citizens, but also to secure their rights positively. The human rights 
are international norms, and not human rights which derive from national justice 
(Høstmælingen:2006:27).  
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The International Bill of Human Rights is containing the Universal Declaration of Human 
Rights (UDHR) from 1948. The Universal Declaration of Human Rights contains 30 articles. 
The first article is stating the principles about equality and rights for everybody, which is the 
basis for freedom, justice and peace. Article 2-11 is declaring the personal rights. Article 12-
17 is stating the rights in relation to other human beings. Article 18-21 is dealing with the 
articles on public freedom and political rights, while article 22-27 is declaring the economic, 
social and cultural rights. The last articles, from 28-30, deals with an order of international 
size for realization of the human rights. We can divide all the rights in the declaration into the 
following themes: life, personal security, slavery, torture, abuse, equal treatment, punishment, 
marriage, heath, reunion, participation, assembly, living standard, food, cloth, residential, 
education, culture life, science, thought, conviction, asylum, expression, salary, resting, 
leisure, privacy, family and detention(Høstmælingen:2006:40-41). In addition to the 
Universal Declaration, it contains two more sets of rights which were created in 1966, but 
they did not came into power before 1975 when the 35 necessary states had ratified these 
conventions. These rights are binding for all the states which have ratified them. These are 
“the International Covenant on Economic, Social and Cultural Rights” (ICESCR) and “the 
International Covenant on Civil and Political Rights” (ICCPR). The provisions more or less 
coincide with each other and both of the conventions as current for all the individuals inside 
of a states’ jurisdiction area which has implemented the conventions. This means that they are 
not limited to the states’ own citizens. What both of the rights have in common is that the 
language is more detailed and binding about the rights, than the World Declaration. The rights 
in the “the International Covenant on Economic, Social and Cultural Rights” are mainly 
repeating the World implementation” of the rights because they cannot require all the states to 
meet all the rights at one and the same time. A minimum is however required, and this is areas 
concerning food, health, school and residence. “The International Covenant on Civil and 
Political Rights” , article 2.1 is stating that the states are committed to respect  of secure for 
all the individuals inside of its own territory and subjected its own jurisdiction all the rights 
which are recognized in the convention. The states are required to follow through in both a 
negative and positive direction. A negative direction is for instance in order to refrain from 
the use of torture. A positive direction is to protect the individuals against abuse from other 
individual, to hold elections (ibid:42-47). For some of the organs created through the United 
Nation covenant, the human rights are one of many responsibilities. Organs like these are the 
Security Council and the General Assembly. Other organs are working with important 
questions concerning human rights. The most important organ on this area is the UN Human 
Rights Commission and the mechanisms placed under this organ. All three of these organs are 
what is called pact-based organs, since they are all based on the UN-covenant (ibid:75). 
 
A lot of the human beings around the globe recognize the Human Rights to be universal 
today. Especially central is the right to live and the freedom of torture and abuse. Although 
there is not full political consensus for the authority of the International Bill of Human Rights, 
we can at least say that they are a good representation of what most people in the world 
consider to be Human Rights.  
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These rights apply to all human beings in the world, no matter where you are from, what your 
beliefs are or which language you are speaking. The Human Rights declares that all people are 
born free and that fundamental freedoms are applicable to everyone (“The Universal 
Declaration…”).  In addition to that, the Human Rights Committee are stating that the human 
rights norms are the legal expression of the essential rights that every person is entitled to as a 
human being (Høstmælingen:2006:28). On the other hand, looking at the world situation 
today, the human rights still a long way to go before they are reality everywhere in the world. 
The economic rights for example, are difficult to carry out a lot of places in the world. The 
cultural right like the right to education is also not the case all over the world.  This can be 
defended that these countries have other more pressing rights to work through before they can 
concentrate fully on the other rights. It cannot be expected that the world will reflect all the 
Human Rights at once. Another point to remember is that even though some states do not 
recognize the conventions or the ones which take out reservations, the Universal Declaration 
are binding. It is however speculated in that the reason for this accept for the Universal 
Declaration as a binding rights document everywhere in the world is because the rights are so 
vague and not clearly specified (ibid:42). With the very few exceptions which is genocide, 
crimes against humanity, certain war crimes and perhaps torture and arbitrary execution, the 
human rights regime relies on the states’ decisions on whether they implements the human 
rights or not (Donelly:2007:2). 
 
1.2 State sovereignty and ratification 
The United Nation cannot force any states to incorporate or approve of the Human Rights, 
because of the strong idea about state sovereignty. This means that all the states’ authority in 
the global community should be highly respected. The power of the UN is therefore limited, 
since it is based on the states. It is up to the states to make a decision whether they want to 
implement the conventions or not. A lot of the convention have achieved the same status as 
customary law, which means that they are binding whether the specific state has ratified the 
convention or not (Mayer,2007:pp.27-28). Implementation and ratification of the International 
Human Rights into national law is nonetheless extremely important. What is more, on a lot of 
the conventions, it is possible for states to take out reservations, incorporated limitations in 
the rights or deviation from the rights because the specific country is at war. When states are 
implementing a convention, they are responsible of respecting, protecting and fulfilling this 
particular international law. A ratification of a law means that the state provides a domestic 
legislation and law compatible with its obligation and duties toward the new international law. 
 
1.3 Cultural Conflicts 
The human rights are declaring that all the human beings are equal and freedom of expression 
and freedom of belief, just to mention some of them. There is however several cultural 
conflicts between these rights and religion.  
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The question several people are asking themselves today is how the opinions in relation to the 
human rights can be as divided as it is today as the world is coming closer and more and more 
global. 
  
1.4 Conflicts between the International Human Rights and Islam 
According to the religion Islam, Allah is the greatest authority for what is right and wrong.  
Based on this knowledge, it is very hard for Muslims to accept the International Human 
Rights as superior to their own belief. Several of the Islamic states have decided that the 
International Human Rights are incompatible with their religion. Because of this, they choose 
not to ratify the International Human Rights conventions or take out a lot of reservations 
against them. This concerns for instance the women’s rights and the rights to freedom of 
religion, which is some of the greatest controversial topics in Islam.  
 The OIC (“Organization of Islamic Cooperation”) tried to do something about this conflict 
and made Islamic Human Rights. This resulted in the Cairo Declaration, created in August 
1990. These rights however, were not very popular in the world community in regards to its 
lack of references towards the International Human Rights, and too many references to Islam. 
After a lot of critiques and not the greatest recognition from the global society, they made 
another attempt in June 2011. This was the first time in history that Islam made an initiative 
on their own to better the Human Rights conditions inside of their own region. In order to 
create these rights, which will be based on the same rights as those in the Universal 
Declaration of Human Rights, they invented the “Independent Permanent Human Rights 
Commission”. This commission consists of 18 experts from the Asian, African and the 
Middle East- region. Together they will work on the Islamic Human Rights and base it on the 
same rights as those in the universal Declaration. This is truly unique, and this is what I want 
to explore and analyze more in this project.   
 
1.5  Problem Formulation 
The problem-formulation is: “Are the Human Rights universal?”  The reason for choosing 
this research question is due to all the discussions around human rights’ universality. Like 
mentioned in the introduction, already in 1948 it was great consensus towards the universality 
of the human rights, but there are still a lot of debates surrounding whether the human rights 
are universal or not. This is triggering me to find out more about it in order to come closer to a 
better understanding. This is the reason why this problem-formulation was chosen.  
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2.0 Methodology 
 
2.1 Choice of Methods 
This project is based on the International Human Rights which were created in 1945.   in 
order to come closer to a conclusion whether the Human Rights are universal or not, my 
scientific approach was to compare them with the Cairo Declaration. In order to answer the 
problem-formulation three working questions have been worked through. These are the 
following: 1) “Are the Human Rights secular or religious rights?”, 2) “In which areas do 
the International Human Rights and the Islamic Human Rights overlap or conflict with 
each other?” and 3) “Is there a possibility for consensus?”   
 
The first working question, whether the Human Rights are religious or secular rights, is 
answered and worked through based on the theory from the work of Juergensmeyer and 
Casanova. In order to answer the second question, the arguments are based on the empirical 
section which deals with the development of the OIC and its independent commission created 
in 2011. . The last question, whether the International Human Rights overlap with the Islamic 
ones or not, is dealt with by analyzing some of the rights in the International Bill of Human 
Rights and the Islamic Rights in the Cairo Declaration. This is done with the purpose to come 
closer to the final conclusion of this paper.  
 
2.2 Choice of Theories 
In order to answer the problem- formulation stated, four theorists have been chosen: Jose 
Casanova is a sociology professor at Georgetown University, and a senior Fellow in 
Gerogetown’s Berkley Center for Religion, Peace and World Affairs. (“The Immanent 
frame”…) He has written a lot about Christianity and how this religion developed into 
secularism. The reason for choosing him is in order to understand the development from a 
religious society to a secular one.  The second theorist, Mark Juergensmeyer is a director of 
the Orfalea Center for Global and International Studies, professor of sociology, and affiliate 
professor of religious studies at the University of California, Santa Barbara. His expert area is 
in religious violence and conflict resolution. (“Santa Barbara, sociology”…) Juergensmeyer 
recently wrote a book about the religious activists. He is chosen in order to get a broader and 
more objective from both a religious and a secular point of view.  The third theorist which is 
chosen is John Rawls. He was an American philosopher and a professor.  
 
 
 
 
10 
 
He was especially known for his theories about a just society, and he made a lot of 
contributions during his lifetime, in order to justify democracy as a defense against critical 
voices from different ideologies during his time (For example Fascism and Marxism). The 
last theorist chosen is Jack Donelly. He has written an article on the relative universality of 
Human Rights, and this is important in relation to how other cultures choose to look at the 
human rights.  
 
2.3 Choice of Data 
The sources applied in this project are based on information about the International Human 
Rights, secularity, universality, religion. These sources are found through different books, 
internet pages and articles. They are all based on secondary research since the time was too 
limited to do interviews or make questionnaires. The reason for choosing the data applied is 
because of the interest for exploring the independent commission created in 2011 more in the 
debt.  
 
2.4 Choice of Definitions 
The definitions used in this project are: secularism, secular nationalism and universality. 
Secularism was chosen because this is a phenomenon witnessed through whole Europe today.  
It was therefore necessary to include a definition of this contemporary phenomenon today. 
Secular nationalism was witnessed through a lot of the ideologies like Nazism, Fascism and 
Communism for instance which was a affecting so many individuals at that time. Universality 
is part of the problem formulation in this project. A definition is required in order to answer it 
in a good way.  
 
Secularism: Secularism can have two different meanings. Secularism can be a reality as both 
an ideology and as a state craft-principle. Secularism as a state craft-principle is a separation 
between the religious and the political in the official sector. Secularism becomes an ideology 
when it holds a theory of what religion is or does. Secularism also refers to several modern 
secular worldviews and ideologies which will be explained in philosophical and historical 
terms, and used in different types of state projects, both in cultural and social aspects. 
Secularism also comes in different normative models of “legal-constitutional separation” the 
secular state and the religion. It can also mean different models on how to differentiate 
between law, morality and religion. (Casanova 2009: p. 1051)   
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Secular nationalism: The term “nationalism” has its roots in the antiquity. The nationalistic 
concept was born in the culture of the ancient Hebrews and fully developed by the ancient 
Greeks. The concept stagnated for almost 2000 years until its rebirth in England in the 17th 
century. In the 20th century the historian Hans Kohn observed in the 1950s that people all 
over the world had responded to “the awakening of freedom and nationalism”. Kohn claimed 
the secular nationalism to be a state of mind and he defines it as a persons’ superior loyalty to 
the nation-state, and he also argued that the secular nationality had replaced the role of the 
religion in the 20th century society (Juergensmeyer, 2009: p21). Rupert Emerson shares 
Kohns’ view, and in his book “From Empire to Nation”, Emerson described the development 
of the secular nationalism as a phenomenon that will be spread across Europe to the whole 
world. Even though Emerson recognized that the impact of the Western secularism was 
sometimes forced on the non-western countries, he was very positive around the final 
outcome. He claimed that the Western civilization had elements of essential identity on 
peoples everywhere, and that these elements had made common threads through the different 
social fabrics of mankind. He saw this as an extraordinary triumph for the whole global 
community. Both Kohn and Emerson meant that the people who were tied to this secular and 
democratic system were linked to it with a sense of loyalty and identification with a particular 
place and people in the world ( ibid: P22). The nationalistic ideologies like the Fascism and 
Communism contained a lot of religious elements. Pictures of their leaders are often made in 
a way in which they look like saints with a glory over their heads. This is one explanation on 
how the secular nationalism gained so much support from the people.  They truly believed 
that their leaders were capable of saving the country, for instance Nazi-Germany under Adolf 
Hitler or Stalin under the communism. 
 
Universality: Universality means that the Human Rights are applicable for all the human 
beings. There is however a more theoretical and philosophical approach which is arguing for 
the universality of the Human Rights more based on the universality as a concept. Conceptual 
universality is however of very little practical consequence. This is the reason why my 
greatest emphasize on this project lies on the substantive universality, meaning the 
universality of a list of the Human Rights (Donelly: 2007:1).  
 
2.5 Structure of the Paper 
This paper contains six different sections which are divided into the introduction, the 
methodology, the theory, the empirical section, the analysis and references. In the beginning 
of the introduction, history of the human rights is provided, before explaining the most 
important instruments of the human rights regime. A discussion in the beginning about the 
universality of the human rights is applied with the purpose of making an introduction to the 
problem formulation of this project of human rights universality. State ratification and 
sovereignty is explained, before elaborating on the subject concerning cultural conflicts in 
relation to the human rights. Section number two is the methodological part. 
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 In the beginning there is an explanation of the applied methods in this paper, before the 
choice of different theories is explained. The next chapter in this section is dealing with the 
choice of data which is applied and the last chapter is explaining the reasons for choosing the 
definitions used in this paper. In the third section which is the theoretical part, the first theorist 
applied is Jose Casanova, before explaining about the second theorist, John Rawls. The third 
theorist is Mark Juergensmeyer and the number four is Jack Donelly. In the fifth chapter a 
summing up and a conclusion is provided. The empirical section is explaining the foundation 
of the OIC in the beginning. In the next chapter, empirical information about the new Islamic 
Independent Commission is applied. In the fifth section of this project the analyze deals with 
the working question created for this paper with the purpose of coming to a conclusion in the 
end. The last section which is section number six is providing a list of all the sources used in 
this paper.  
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3.0 Theory 
 
3.1 Jose Casanova  
Casanova is differentiating between secularism as an ideology and a statecraft principle. 
Secularism as a statecraft principle he argue, means a separation between the political and the 
religious authority, like for instance the separation between the state and the church. In order 
for this principle to come to into power, it is not necessary to have a theory about what 
religion is. The state can decide to make this separation simply because they want to promote 
the principle towards freedom of religion. Secularism as an ideology on the other hand is 
based on a negative view toward religion and is comparing religion as an abstract entity on its 
own with negative influence in the society.   
 
Casanova states that the moment when people no longer experience that they have a choice 
between religion and secularism, but secularism is taken for granted, is a very crucial 
moment. This is what he refers to as a “self- enclosed reality” (Casanova,2009:p.1952). 
Casanova claims that this paradigm is what we are experiencing in Europe today. Even if 
some people are religious, they feel that their belief is just an option among many others. The 
norm today is to be without a God. It is no longer required to explain why you are not 
religious anymore. It is often claimed that this kind of secular development is a natural part of 
development in a modern society. In his investigation however, Casanova has discovered that 
modern countries like South Korea and the US function inside of the same secular frame, but 
the development here is actually a religious revival (ibid:p.1053). 
 
This is why he argues that this point of view is not correct. It has to do with our own historical 
understanding, a feeling of having overcome the religious belief as something primitive, a 
stage which is left behind in history. This is why we think about secularism as a modern 
invention and religion as irrational and somewhat naïve (ibid:p.1054).  Casanova is arguing 
that the Western way of thinking about secularism turns out to be a self-fulfilling prophecy. In 
societies for instance, where this way of thinking does not exist, the processes of 
modernization are less likely to be followed with processes of religious decline. This is why 
more people admit they are religious more often in states like the US and South Korea, simply 
because religion in these states is seen in a different light than in Europe. The Americans for 
instance, tend to lie when they are asked about their religious life, and claim to visit the 
church ceremonies more often than they actually do. The Europeans also have a tendency of 
lying.  They claim to be less religious than they actually are. The reason is that the Americans 
have another consciousness about religion Casanova claims (Casanova, 2009:pp. 1055-1056).  
 
 
 
14 
 
 
Through the whole Europe, we can find the same view towards religion: religion is described 
as intolerant and as a conflict- creator. Casanova explains this negative view on religions as a 
“secular construct” that has the function of distinguish the secular Europeans from the 
“religious others”. The others in this context are the pre- modern Europeans or the 
contemporary non-European religious people, especially the Muslims. It is also very striking 
that so many think of religion as a big source to conflicts, since the most terrible incidents in 
new European history like Holocaust happened as a result of modern secular ideologies. (For 
example: Nazism under Holocaust and Communism under Stalin)  The Europeans, he argue, 
seem to prefer to collectively neglect this fact, Casanova claims. He asks the question whether 
the secularism is an end to itself or not, and if it is not the end, then it has to be constructed in 
a way that all citizens have the same democratic rights and free exercise of religion in the 
society. He is stating that the secular emerged first as a particular Western Christian 
theological category which functioned in order to organize the social formation of Christianity 
in the particular state. Later however, secularism structured the dynamics of how to free 
oneself from a system like that (ibid:pp. 1057-1063). 
 
3.2 John Rawls 
“In framing a political conception of justice so it can gain an overlapping consensus, we are 
not bending it to existing unreason, but to the fact of reasonable pluralism itself, the outcome 
of the free exercise of free human reason under conditions of liberty.”  - John Rawls 
 
John Rawls was a professor at Harvard and engaged himself in the solution towards justice in 
the states which were democratically unbalanced right after Second World War and also in 
order to defend Western democracies against the many hostile ideologies, like communism, 
fascism et cetera. Through the 1960’s a lot of critical voices emerged against democracy. The 
arguments were that democracy creates a bigger gap of unjust in the society. Rawls question 
was whether injustice must prevail in the democracies because they are unable to overcome 
social inequality. And if democracy does not promotes justice, then what does? Last time he 
responded to this question was in 2001 in his book “Justice as fairness”. His conclusion to this 
answer was that:  “A person acts fairly when he accords to his fellow citizens the same 
advantages and liberties that he himself enjoys, when he claims his rights only in the same 
measure as he is prepared to fulfill the corresponding duties” During the years after 1971, he 
wanted to change some of his theories. He started revising them in the 1980’s and in 1993, he 
published his new concept: “Political Liberalism”. Instead of responding to justice like an 
ideology, this book develops a notion of justice in political terms instead. The theories should 
strive after an overall consensus according to Rawls. This is not just as a necessary evil, but it 
is also an opportunity to stabilize pluralistic social conditions.  
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3.3 Mark Juergensmeyer 
In his book, “Global religious rebellion against secularism”, Juergensmeyer has interviewed 
several religious activists which are rebelling against the increased development of secularism 
worldwide. Juergensmeyer claims that these actions are more like a rebellion than a war, 
because the activists do not have another alternative to the secular state. They know what they 
are against, but they do not know what they are for. Juergensmeyer warns against the 
definition, “fundamentalists” which is a very common expression in the Western part of the 
world. The reason why he is warning against such a term is because the definition refers to 
intolerant, self-righteous, narrow- minded people who only cares about the religious 
development in the society, rather than having broad concerns for the society on a national 
and a global scale. 
 
 This is why he prefers to refer to these religious fighters as “religious activists”, since the 
meaning of this expression, he states, refers to people with both political and religious 
concerns.  Many people have a picture of these religious activists as poor and uneducated 
people, but this is seldom the case. Further, Juergensmeyer goes on, stating that a lot of the 
scholars and the nationalistic leaders in the 20th century were convinced that secular 
nationalism was superior to religion. (For a broader explanation, look above at the 
explanations of definitions)  They believed religion and secularism were two entirely different 
categories. The nationalism was often combined with religious values. Just like religion, 
secular values like the human rights for example, got a religion-like reputation. This is one of 
the reasons why we can say that religion and secularism are mixed together. It may come as a 
surprise to a lot of people that, according to Ninian Smart who compared the characteristics 
between religion and secular nationalism; religion and secularism have a lot of the same 
characteristics. They have for instance the same function in the society since both are 
providing moral and ethical rules and structures. Another similarity is peoples’ loyalty 
towards them. Some of their followers are willing to die because of their strong belief in 
them. Both religion and secularity have the moral authority in order to sanction morality and 
violence. Followers of both are expressing a lot of faith for what they believe in and claim the 
leadership of the community to be the superior moral authority and legitimacy.  
 
In his book and through his interviews of the religious activists, Juergensmeyer states that the 
common view on Human Rights and secularity among Muslims, is that it is a Western 
phenomenon and a hidden, imperialistic agenda. In order to understand this point of view, we 
can think of it this way: countries like Germany, France and the United States for instance are 
all subtypes of Christianity. Tunis, Iraq and Iran on the other hand, are subgroups of Islam. 
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 This is why it is both wrong and imperialistic to suggest that non- Christian countries should 
be forced into a frame of Western culture since they actually are a part of the Islamic 
civilization, and not the Christian one. Ayatollah Khomeini refers to this Western influence as 
a “Westtoxification” or a “Westomania”. The goal of the Iranian revolution is not only to free 
the peoples from the shah, but also from the Western mentality the state has been influenced 
by. They are claiming that they will not be completely free before Iran is free from Western 
influence. This view is very common for people with other religions too.  Another reason why 
the religious activists are opposing the secular nationalism is because they believe secularism 
is the reason behind the moral decline in the society. They also believe the secularism to be a 
global conspiracy towards religion. That is why everything the United States does is regarded 
as bad, even if it is done with good intentions.  
Juergensmeyer explain that the decline of religion throughout Europe has to do with the 
development in Western society. Religion used to have a huge influence to the extent that it 
was almost political.  When religion lost more and more authority however, it became less 
political, and the secular nationalism became more religious that it almost replaced religion. 
The French and the American Revolutions are great examples of this, and is often referred to 
as “civil religion”. This is when one care so much for the nation-state that one almost become 
religious about it. It contains the same traits which those explained above: one is willing to die 
for the cause. 
 
Juergensmeyer is referring to both secular nationalism and religion as “ideologies of order”.  
Both have descriptions and rules, he states, on how to behave inside of a specific community 
in order to maintain peace and order inside of the geographical area. Since they have the same 
function, they are competitors. Religious activists’ point of view is that religion is superior to 
secular nationalism. Instead of building a nation state on secular values, they want to build it 
on religious values and is referred to as “religious nationalism”. This means an attempt of 
linking the nation -state and religion together. Some of the activists are transnational activists. 
These are fighting for a religious, global community and they are convinced that their leaders 
would rule the whole world one day, like Osama bin Laden for instance. For them, national 
religious governments are only regarded as steppingstones towards something bigger in the 
future.  This religious rebellion began first in the late 20th century and in the beginning of the 
21th century, and has now developed into a global rebellion. In the beginning, they were 
revolting against what they viewed as the moral failing of the secular state 
(Juergensmeyer:2008). 
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3.4 Jack Donelly 
 
Donelly claims that all societies cross- culturally and historically manifest conceptions of the 
human rights, and this is the reason why it is possible to find attempts in a lot of different 
religions. This is done in order to trace the human rights back to their own religious texts. 
This has for example been done in Arab literature, where a listing of rights established by the 
modern conventions and declarations is found, and then a serious attempt is made, in order to 
trace them back into the texts in the Qur’an. Further he claims, that all the traditions of Asian 
societies would agree that the human rights as a concept existed in their own tradition. This is 
also true in relation to the Hindu caste system which in some contexts has been described to 
have a traditional, multidimensional view on human rights. Donelly argue that claims like 
these confuse values like justice, fairness and humanity need with the practices that aim to 
realize those values. He is explaining this by clarifying that rights are the entitlements which 
ground the claims with a special force and that these are a particular kind of social practice. 
Human rights on the other hand, which he define as equal and inalienable entitlements of all 
individuals and that may also be exercised against the state and society, are a distinctive way 
of seeking to realize social values such as justice and human flourishing. Even though it may 
have been a universality of values across both time and culture, he states that no civilization 
before the 17th century had a widely practice or vision of the equal and inalienable individual 
human rights, like we know them today. Further he claims that the human rights are values 
concerning the relationship between the state and the individual. The whole idea that you have 
rights just because you are a human being was missing in all societies in the world back at 
that time (Donelly:20007:3). 
He is making it clear that the statement concerning that different civilizations or societies 
have different conceptions of human well-being and therefore have a different attitude 
towards human rights is simply misleading. The reason for this, Donelly argue, is that without 
a widely concept or idea of what human rights are, it is very hard to imagine that they could 
have any behavior and attitude towards human rights at all. In the “pre-modern” world, 
Donelly argues, the rulers’ obligations to promote a just society did not rise from the rights of 
all the individuals, nor of the subjects. Rather than that, it rose from the divine commandment 
like the natural law, the traditions and the political rules at that time. Neither did the 
individuals have rules to protect them in cases of unjust rulers. Further he claims that a lot of 
the arguments of anthropological universality are inspired by a desire to show cultural 
sensitivity and respect, but instead of doing so they interpret the basis of these societies 
incorrectly by an alien framework. Donelly does not claim that Islam or Hinduism does not 
support the human rights. What he do state is that these societies did not develop human rights 
bodies prior to the 20th century (ibid:4) 
 In order to support his previous statements, Donelly continue arguing that the human rights 
ideas were first developed in the modern West with John Locke’s Second Treatise of 
Government in support of the American and the French revolution. It is however important to 
notice, he claims, that the human rights did not arise from any deep Western roots.  
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Nothing in the classical or the medieval culture made the West especially conducive to the 
development of human rights ideas. Rather the opposite, the Islamic world had a much more 
tolerant cultural and religious environment than the west did at that time. This is why Donelly 
is stating that the human rights rose from the social, economic and the political transformation 
of the modernity. This can be explained based on the fact that the Western society was the 
first to industrialize and more people began to claim individual dignity in these new political 
and economic conditions. He further states that even though it was not an accident that the 
human rights developed in the western society it was more an affect because of the new 
surroundings than a cause. The west had the fortune to experience the first indignities of the 
modern markets and the states, so these new forms of suffering and injustice caused the 
response of claims of equal and inalienable individual rights. Human rights today, he claims, 
represent the most effective response to a wide range of threats to human dignity. He is 
further making an argument about the overlapping consensus based on the fact that no culture 
or doctrine is by nature or in any fixed way either compatible or incompatible with the human 
rights. It is nothing in the cultures that prevents them from enforcement of the human rights 
today. Human rights, he state, are rapidly becoming the preferred option and this is what he is 
referring to an overlapping consensus. 
 Ontological universality on the other hand, he states, implies a single trans historical 
foundation. Three problem which rise on the background of ontological universality is 1) No 
matter how hard the coherent of a particular religion or philosophy are insisting that their 
values are objectively valid, they are unable to persuade people with other religious or 
philosophical backgrounds, and this, he states, leaves us in the same position as if there were 
no objective values at all. 2) All the prominent doctrines have for a huge part of the history 
both ignored and denied the human rights. It is probable than an objectively correct doctrine 
has been interpreted incorrectly so widely. At the best, he states, we might find that an 
ontologically universal comprehensive doctrine has recently and contingently endorsed the 
human rights and a political conception of justice. 3) The ontological universality of human 
rights, coupled with the absence of anthropological universality implies that virtually all the 
moral and religious theories through most of their histories have been objectively false or 
immoral. 
 
Donelly make a point out of the fact that rather than ontological universality, the overlapping 
consensus is of great practical utility. He is referring to methodological cultural relativism as 
something popular among the mid-twentieth century anthropologists. These people were 
promoting non -judgmental analysis of culture, and in discussions of human rights, cultural 
relativism typically appears as a substantive normative doctrine that demands respect for the 
cultural differences. Practice is to be evaluated by the cultural standards rather than the human 
rights. He goes on to mention the statement of human rights of the “American 
Anthropological Association” which is declaring that man is only free when he lives as his 
society defines freedom. This is what he defines as cultural absolutism meaning that whatever 
a culture say is right, is right. This is very dangerously assuming the moral infallibility of 
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culture. If ones culture standard is stating that for instance others are inferior, there are no 
standards to challenge this statement.  
 
Most schools of Islamic law and scholarship, he argue, deny the Muslims the right to change 
their religion. He asks the question in his article whether the prohibition of apostasy by 
Muslims is compatible with the relative universality of article 18. He conclude that is 
probably is. His reason for this conclusion is that most Islamic countries and communities 
respect the right of coherent of other religions to practice their own beliefs. The prohibition of 
apostasy has also a deeply rooted doctrinal basis, he states, which is supported by a long 
tradition of practice. This is the reason, he argues, we should approach this “cultural conflict” 
with a certain primal facie tolerance, especially if it concerns a relatively isolated deviation 
from the international norm. The state however, is under no obligation to protect apostates 
against social sanctions imposed by their families and communities that do not infringe the 
human rights. Another article which conflicts with the American culture where the principle 
of free speech is highly valued is article 20 in the covenant of the civil and political rights, 
which requires that any advocacy of national, racial or religious hatred that constitutes 
incitement to discrimination, hostility or violence shall be prohibited by law. The Americans 
rejects this principle to the extent that they even include “hate speech”. This is a great 
dilemma since it is a matter of balancing two competing human rights. On one side is the right 
of being protected from discrimination and on the other side the right of free expression. He is 
stating that any approach that plausibly protects the conceptual integrity of both rights must 
be described as controversial but also as defensible.  He is arguing that many Americans seem 
to think that what is good for the United States is also good for the world, and if it is not, then 
it is their problem. The remedy for a false universality like this, he says, is a defensible 
relative universalism. International legal overlapping consensus, he claims, can provide an 
important protection against this kind of arrogant universalism of the powerful United States 
(ibid: 5-23). 
 
3.5 Summing up 
Important terms from the theoretical chapter are secularity, religion, overlapping consensus, 
religious activists, nation- state, moral decline, cultural relativists and ontological 
universality. Secularity is very term in order to understand the development of secularity in 
Western society which we are witnessing today and the decline of religion, especially in 
Europe. Religion is a notion which is explained by Casanova and Juergensmeyer. Just like 
secularity, religion is an important notion to understand the divide between a religious point 
of view and a secular point of view in society. Both John Rawls and Jack Donelly are writing 
about the overlapping consensus in the global community. This is a crucial notion in regards 
to creating a common framework for universality of the human rights. Religious activists are 
mentioned in Juergensmeyers’ book. Like already mentioned, in order to understand the 
“religious other’s “point of view, this was an important term to include in this chapter. 
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Nationstate is what the human rights are based on, so in this context it is a very important 
notion. Cultural relativists are important to understand when it comes to respect for other 
people’s culture, and also in this context. Ontological universality is discussed in the article of 
Jack Donelly and is crucial for this project. The reason for choosing these theories is to get a 
broader and more objective picture of the differences between secularism and religion. Since 
the Western part of the world is so influenced of the secularism, particularly Europe, the need 
to explore the two different points of views more in the debt was required, in order to adopt an 
objective view as possible. 
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4.0 Empirical Section 
 
4.1 The foundation of the OIC 
The OIC (“The Organization of the Islamic Conference”) has 59 self-declared Islamic 
member states and was founded in 1969. Its purpose in the beginning was to strengthen the 
solidarity among the Muslims. In 1972, when all the Arabic states were finally free, the OIC 
expressed its support to the International Human Rights and declared them to be compatible 
with their Islamic values (Meyer:2007,p.17). After some years however, the Islamic 
organization changed its opinion and claimed the Human Rights to be subordinated to Islamic 
law. UN did not hold the power to force them, since the Human Rights were not compatible 
with Islam, their belief. A lot of the culture- relativists demonstrated their sympathy as soon 
as the Islamic governmental leaders dropped words like “Eastern culture” and “Islam”. What 
they do not seem to see or understand is the big group of Muslims who claim that the 
International Human Rights in fact are universal (ibid: pp.18-19). This group is reacting 
because they think the other group is taking away all of their entitled rights. According to 
them, those who use Islam as a means to justify their non-acceptance for the Human Rights, 
misuses the religion Islam. Very often arguments about the Western colonialism and 
Westernization are brought up, but this is mainly empty excuses. Culture relativists have to be 
careful and not be too understanding and friendly towards different cultures, especially 
cultures which do not respect the Human Rights. Some times when listening to the arguments 
of the culture relativists, you get the impression that they think that some cultures are so far 
back in their modernization process that they are better off without the modern Human Rights. 
This point of view is a very dangerous one. (ibid: pp.20-21)   
 
On the the conference in Beirut, organized by the Cairo institute for Human Rights Studies, 
the outcome was the Beirut declaration on the Regional protection in the Arab world, which 
supported the Human Rights Universality. They claimed for instance the following: 
“civilization or religious particularities should not be used as a pretext to cast doubt and to 
question universality of Human Rights. The “particularities” that deserve celebration are those 
which make a citizen have a sense of dignity, equality and enrich his or her culture and life, 
and promote his or her participation in their own country’s public affairs. Assuring the 
tolerant principles of Islam and religions in general should not be put into a false contradiction 
to Human Rights principles”.  Just like the religious activists’ point of view described by 
Juergensmeyer in the theoretical part, some of the hard core culture relativists claim that the 
Muslims who support the Human Rights rather than their own culture, are cultural traitors 
(ibid:p.20). Awareness of the fact that a lot of the organizations for human rights and the 
Muslim organizations are competing for Muslim’s loyalty is needed. A lot of the people who 
support the Muslim organizations do it under false presences. The Muslim organizations 
claim to promote and be supportive of democratization and Islam, and argue against 
autocratic government.  
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Very often organizations like this avoid telling the people about the details and how it is going 
to be when the Sharia law is put into action. This is really not the will of the people 
(ibid,p.23). 
 
4.2 The new Islamic Independent Commission, founded in 2011 
In June 2011, the OIC made another attempt of creating Islamic Human Rights. This resulted 
in “The Independent Permanent Human Rights Commission”. This commission consists of 18 
renewable independent experts1, and it will try to improve the political, economic, social and 
the cultural rights. They will also function to counsel the member states through providing 
juridical help, information campaigns, investigation and cooperation with other human rights 
organizations. They have on the other side made it clear that the commission will not deal 
with violation on the human rights and will only be an advisory organ, and it will be the 
member states’ decision whether they want to follow up on the advice or not.  It is very 
unique, Marie Juul Petersen states, that the Islamic states are taking the initiative to this 
commission. All the member states inside of the OIC are very supportive of this commission. 
Even Saudi Arabia is positive. (Juul: Menneskerettigheder spøger…”).  
 
 Just the fact that the experts of the independent permanent human rights commission is 
independent, meaning they have no references to any political parties in their countries is a 
very good development, and a huge step into the democratic sphere. In the beginning, right 
after the OIC was founded in 1969; its main focus was mostly on supporting the Palestinian 
cause, on the protection of Islamic holy places and strengthening the economic cooperation 
between the member states. In order to gain more acceptance in the international society 
however, they have since 2005 tried to improve a lot of their points of views with the “Ten 
year Program of Action” to make them friendlier towards the rest of the global society. This 
resulted in major changes, and the plan is today increasingly involved in areas such as 
humanitarian aid and development, environment and women’s rights (Petersen: “Open 
democracy..”). Another reason is because they want to change and improve their reputation 
for being an organization most famous for its religious quarrels inside of the organization, and 
did little or nothing to improve the circumstances for the individuals. The pressure on them 
from the rest of the global society to change, was especially noticeable after September 11, 
2001. After the revolutions in Tunis, Egypt, Yemen et cetera during “the Arab spring”, it was 
obvious to the OIC that it is not just the Western society who wanted Human Rights. The 
Islamic society wants them too. With the foundation of the Independent Commission of 
Human Rights, OIC seeks to promote the Islamic values and prove to the global society that 
these values are fully compatible with the democratic norms in the rest of the global society. 
They also have a wish to strengthen OICs support among the member states (Petersen, DIIS: 
P.9).  Looking back at the history of the OIC, we discover very soon that the protection and 
promotion of the Human Rights is not what the OIC is most known for. The only time the 
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organization has tried to do something for the development of the Human Rights before, was 
in 1990 when they founded the Cairo Declaration (ibid:P.17). 
 
One of the positive steps in the right direction towards improvement of the rights for women 
is that 4 of the commissions ‘experts consists of women. This gives us an indication of the 
commissions’ priorities as well. Another good sign is the expression of new power structures 
inside of the OIC. Saudi Arabia, which is one the biggest violator of the Human Rights, used 
to be the country in charge since they donated the greatest amount of money. The recent 
developments are however indications that the balance of power structure is changed 
 
Some of the critics on of this commission on the other hand are that the location of the 
commission is Jedda which is located to Saudi Arabia, To this critique, one of the OIC’s staff-
people answered that even though UN is placed in New York which happen to be in the 
United States, it does not mean that UN is the same as the Unites States, nor does it mean that 
the commission is the same as Saudi Arabia. But it still does not change the fact that it is 
placed where it is. Another critique towards the commission is that after the statutes were 
founded, they took out reservations to some of them, like in article 13 and 14. Article 13 
declares as following: “The Commission shall support the OIC’s position on human rights at 
the international level and consolidate cooperation among the Member States in the area of 
human rights”. 
 Article 14 says this: “The Commission shall provide technical cooperation in the field of 
human rights and awareness rising about these rights in the Member States, and offer 
approving Member States consultancy on human rights issues.” As we can interpret from 
article 14, the commission will only give advices to the approving member states.  
It does not have an explicit mandate either, in order to investigate human rights violations in 
the member states. The experts in the commission consist of a lot of different experts, and 
some of them are in strong opposition towards the human rights. The rest of the global society 
and their responses are important in relation to the future of this commission as well.  
 
 
4.3 Summing up 
 
 
Colonialism and cultural traitors are important keywords in relation to the empirical chapter. 
Colonialism is important in order to understand why people with other religious background 
resist the human rights, and the notion of cultural traitors is important and is often used in 
relation to hard core culture relativists and religious activists. Both of these groups are 
referring to people who choose to support the principles of the human rights as cultural 
traitors.  
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5.0 Analysis 
 
   5.1 Secular or Religious Human Rights? 
Today we think of the Islamic rights found in the Cairo Declaration as religious and the 
International Human Rights as secular. In other words, we take it for granted that these two 
catalogues of rights are based on two different foundations:  the Islamic Rights based on a 
religious foundation and the International Rights based on a secular foundation. But is this 
really the case? The world is seldom as black and white as we like to think. The states are 
after all only made up of “lines drawn in the sand” and people exchange ideas and 
information, even before our global age today.  According to Casanova, the norm in the 
Western society today is to be without a God and therefore without a religion. Casanova is 
arguing that the secularity we are witnessing taking more and more space today while religion 
is becoming marginalized, is actually developed from Christianity. It used to be the way they 
organized the society before in order to separate between the political and the religious 
sphere. This development has just continued, and today we are witnessing the result. We have 
organized the relationship between the church and the state to the extent that in some states, 
the church is no longer a part of the state at all anymore. This is why some scholars are 
arguing that the secular Human Rights are both Western and religious.  Many people take this 
for a fact today, and based on this information, it is maybe not so strange that Muslims are 
opposing against the International Human Rights which is something they believe to be a 
further development of the legacy of Western imperialism. Even though Iran never was one of 
the occupied states during the colonial time, this was what they were demonstrating against 
during the revolution, and claimed their own freedom which would only happen when their 
state was ruled by their religious Sharia law and not by some Western imperialistic idea.  On 
the other hand, there are also a lot of people with different religious backgrounds like the 
Hindus, the Jews and the Muslims, who claim they can trace the Human Rights back to their 
own religion. This may be a “proof” for the Human Rights Universalism, since the Human 
Rights can be traced back to so many different cultures and they all share some of the same 
elements.   
 
5.2 Analyzing Human Rights in Islam and internationally 
One of the first statements in the beginning of the Cairo Declaration says that   “Recognizing 
the importance of issuing a Document on Human Rights in Islam that will serve as a guide for 
Member states in all aspects of life”. This meaning that these rights have the same function as 
the international Human Rights Declaration for the member states. In the same manner, article 
no 2 in the Universal Declaration of the Human Rights is declaring every person on earth 
entitled to the International Human Rights, no matter where they are born, which color they 
have and language they speak et cetera.  
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If the Human Rights are universal, then we can assume that the rights in both of the 
declarations are equal (full consensus) or that they at least overlap each other. So let us first 
have a look at the Human Rights in the Universal Human Right Declaration. 
 
Article no 6 in the Cairo Declaration declares that: A.”Woman is equal to man in human 
dignity, and has her own rights to enjoy as well as duties to perform, and has her own civil 
entity and financial independence, and the right to retain her name and lineage”. B. “The 
husband is responsible for the maintenance and welfare of the family” (Petersen: DIIS report). 
In comparison, the International Human Rights does not say anything about the husband 
being the protector of the family and being responsible for his wife. According to the 
International Human Rights each individual is equal, also inside of an institution like 
marriage. This is what article no 16 in the Universal Declaration of the Human Rights says 
about marriage: 1. “Men and women of full age, without any limitation due to race, 
nationality or religion, have the right to marry and to found a family. They are entitled to 
equal rights as to marriage, during marriage and at its dissolution.” 2. “Marriage shall be 
entered into only with the free and full consent of the intending spouses”. 3. “The family is 
the natural and fundamental group unit of society and is entitled to protection by society and 
the State” (The Universal…”).  
 
It comes as no surprise that there is a huge gap between the Universal Declaration of the 
Human Rights and the Cairo Declaration of the Human Rights when it comes to woman’s 
rights inside of Islam.  This is one of the areas the Commission are going to work with too in 
order to improve the conditions for women in Islamic countries.  Article no 13 in the Cairo 
Declaration: “Work is a right guaranteed by the State and the Society for each person with 
capability to work. Everyone shall be free to choose the work that suits him best and which 
serves his interests as well as those of the society. The employee shall have the right to enjoy 
safety and security as well as all other social guarantees. He may not be assigned work 
beyond his capacity nor shall he be subjected to compulsion or exploited or harmed in any 
way. He shall be entitled- without any discrimination between males and females - to fair 
wages for his work without delay, as well as to the holiday allowances and promotions which 
he deserves. On his part, he shall be required to be dedicated and meticulous in his work. 
Should workers and employers disagree on any matter, the State shall intervene to settle the 
dispute and have the grievances redressed, the rights confirmed and justice enforced without 
bias” (Petersen: DIIS report).  Article no 23.1 in the Universal Declaration of the Human 
Rights: “Everyone has the right to work, to free choice of employment, to just and favorable 
conditions of work and to protection against unemployment” (“The Universal….”). 
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 5.3 Conflict or Consensus? 
Because the time and space are limited I cannot analyze all the rights in the Universal 
Declaration of the Human Rights and the Human Rights in the Cairo Declaration. Based on 
the rights I already have analyzed in in this chapter, it seems like the Independent commission 
of the Human Rights still have a lot of work to do, especially in the case of woman’s rights. 
On this subject, the Islamic Human Rights and the International Human Rights are conflicting 
with each other. Is there a conflict between the Islamic Human Rights and the International 
Human Rights or is there a consensus? Today we know for a fact that Human Rights and 
democracy fit very well together. The Universal Declaration of the Human Rights is regarded 
as an expression of the wills of the majority all over the world. In my problem formulation I 
am asking the question whether this really is the case or not.  
 
Most of the Islamic countries have governments which is less supportive of the International 
Human Rights. I think the most important reason for this is because according to Islam, the 
words in the Quran come directly from God. The Human Rights on the other hand, are just a 
manmade product of secular values. How can Muslims be faithful towards the words from 
Allah, and at the same time follow the International Human Rights? Is this even possible?  
Like mentioned earlier, the reason why the OIC made a decision to make new Islamic human 
rights in June, 2011 is because the Human Rights from the Cairo Declaration contained too 
much Islam and too little Human Rights. One of the conflict areas was for instance article no 
6 in the Cairo Declaration. This article is declaring that women are equal to men in dignity, 
but not equal in rights. Some of the rights for women existed also in Islamic society for 
thousand years ago, so it is not really necessary to keep writing them down today as they are 
taken for granted anyway. It is also very clear in article no 6 that the Human Rights in the 
Cairo Declaration are seeking to maintain the traditional relationship between husband and 
wife, with the husband as the protector. The husband is regarded as master and provider, and 
because of his duty to protect his wife, he is entitled to more rights than her (Mayer, 
2009:p.138).  
With very clever choose of words, the Cairo Declaration is stating in article no 13 that 
“everyone shall be free to choose the work that suits him best and which serves his interests” 
(ibid:p.138). With other words, they are encouraging woman to have a job suitable for a 
woman, and it also permit excluding the women from work if the job is judged to be unfit for 
a woman. This article is in fact a violation on article 23.1 in the Declaration of the Human 
Rights which is stating very clearly, that everyone has free choice to employment.  
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It will be exciting to see what the independent commission will do about these conflicts. One 
of the greatest human rights- violator of women’s rights is Iran and Saudi Arabia. Saudi 
Arabia used to have a great influence in the OIC, but the development recently indicate that 
more democratic states have got a bigger influence. We can only hope that they will try to 
change these articles and make them more similar to the rights in the International Human 
Right Declaration as possible. The Independent commission has already made it clear that 
they will base their values and decisions on the International Human Rights. Given the fact 
that the Commission is not even one year old, the rest of the world society just has to wait and 
see what the result will be. It depends mainly on the experts in the commission and if they 
will be able to agree and cooperate with each other. How much space the member states want 
to give the OIC commission will also be interesting to see since it is up to the member states  
to decide if they want to take the commissions advices or not. Another important factor is the 
international community and how supportive they will be of the commission.  
Accordning to Petersen (DIIS,2012) it is very important to keep in mind that it is not a case 
between Islam and the democratic Human Rights, but more a conflict between the 
conservative and the progressive opinions. Like I already mentioned, it is also very common 
inside of the UN to see conservative Catholics and the Muslims work together in cases of 
abortion for example, since they almost always agree in cases like these, so this is very 
important to keep in mind.  
According to professor John Rawls, an overall consensus in the society is crucial, in order to 
achieve justice in the society.  He argued that this was not just a necessary evil, but that was 
actually an opportunity to stabilize the pluralistic social conditions in the society. This is what 
he called “overlapping consensus”.  In other words, if justice is one of the values we seek to 
sustain in our global society, we have to include all different opinions and try to make a 
consensus, based on rights which every individual on this globe can agree on. How long time 
it will take before there is a consensus is unknown. There is however a good indications that 
the International Human Rights Community is moving in the right direction. It is for instance 
a very good indication that the Independent Commission was founded that fast. This indicates 
a very strong will among the OIC’s member states.  
Their change of name from “The Organization of Islamic Conference” to “The Organization 
of Islamic Cooperation” also sends the right signal to the international community, that they 
are serious about making an effort in order to cooperate.  According to the UN Undersecretary 
for Humanitarian Affairs, Valerie Amos, the OIC can contribute to making the UN system 
more effective in terms of its responses. Amos was at the OIC in November 2011 to sign a 
Memorandum of Understanding  (MoU) for the coordination of humanitarian action and 
cooperation in world disaster-affected areas. On this event, she announced that:  “Today is 
very much about strengthening the partnership that we already have with the OIC” and “OIC 
can bring that knowledge and expertise to bear on the international system and to make it 
more inclusive and to make our system more effective in terms of our response” (The 
Organization of Islamic…”) What the  MoU does is to define which subjects and areas the 
UN and OIC can cooperate more.  
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The intention behind is for both of them to share their information and knowledge on this 
specific areas with the other in order to help people in need fast enough. This is truly a win-
win situation and a huge step in the right direction.  
Based on my theoretical where I am explaining the distrust on both sides where the West is 
often very suspicious in regards to the Islamic countries and especially after what happened 
September 11 and likewise, that the Islamic states are regarding West, and especially the US 
to be the bastard which cannot be trusted. Like mentioned earlier, the reason for this is 
because of the development of the secular values in the West and the decline of religion 
throughout the Western states. Non-Western states see this as a loss of moral standards with 
no values at all. I think that if we are going to make an attempt towards a common 
understanding of what the Human Rights should be, both parts have to try trusting each other 
more and be a little bit more including towards each other’s cultures. Cooperation and 
understanding for each other’s points of views is also crucial if this is going to succeed. 
 
 
 5.4 Conclusion 
The conflict between religion and secularism is not a case of competition. As discovered 
through this project, a lot of earlier researching indicates that the International Human Rights 
are actually based on religious values. What the case really is about is exactly what Petersen 
was stating: it is a conflict between the conservative and the progressive people. Based on the 
analyzing part on the International Human Rights and the Cairo Declaration, the Human 
Rights are not universal all over the world yet, but based on the empirical information about 
the creation of the independent commission, I suggest we can say that the development 
towards a relative universality is going in the right direction. I believe that almost everybody 
in the society today can agree that the Human Rights are universal and should apply to all 
individual on the earth. This is why we can state that in a theoretical case, the human rights 
are universal and is the birthright of every individual. This was also the consensus made on 
the Islamic conference in Beirut.  
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